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the words of Schopenhauer. What one Is, is one's
individual Self, according to Toju, one's true Self or
Ryochi, Ryochi is also called "alone being", or "alone
knowing ", clearly because it is a condition related to the
essence of the Self, a state existing beyond all personal
judgments that are determined by outer experience. Toju
conceives Ryochi as the summum bonum, as * bliss'
(Brahman is Ananda—bliss). Ryochi is the light which
pervades the world; a further parallel with Brahman,
according to Inouye. Ryochi is human love, immortal,
all-knowing good. Evil"comes from willing (Schopen-
hauer!). It is the self-regulating function, the mediator
and reconciler of the pairs of opposites, Ri and Ki; it
is in fullest harmony with the Indian idea of the " ancient
Wise One who dwelleth in thy heart". Or as Wang-
Yang-Ming, the Chinese father of the Japanese philosophy,
says: " In every heart there dwelleth a Sejin (Sage).
Only man will not steadfastly believe it—therefore hath
the whole remained buried."
From the point we have now reached, the primordial
image which contributed to the solution of the problem
in Wagner's Parsifal is no longer hard to understand;
the suffering proceeds from the tension of the opposites
represented by the Grail and the power of Klingsor, the
latter consisting in the possession of the holy spear.
Beneath the spell of Klingsor is Kundry, the instinctive,
nature-cleaving life-force which Amfortas lacks. Parsifal
delivers the libido from the state of restless compulsion,
because in the first place he does not succumb to her
power, but in the second because he himself is detached
from the Grail. Amfortas is with the Grail; whereby he
suffers, because he lacks the other. Parsifal possesses
naught of either; he is *nirdvandva\ free from the
opposites; hence he is also the deliverer, the bestower
of healing and renewed life-force, the reconciler of the

